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The Need for Both the State and Liturgical
Daoism to Complete the Imperial Metaphor:
A Case Study of the Cult of Mazu #57i

Chang Hsun"

Abstract

In imperial China, state canonization and Daoist canonization bestowed political
legitimacy and religious sanctity on a local god. These two bureaucratic canonization
processes were mutually complementary, and were the source of local deities’ spiritual
efficacy and authority. The two processes mutually conveyed charismatic authority,
with the state guaranteeing the Daoist clergy’s role as the arbiters of orthodox Daoism,
and the Heavenly Master Zhang 55 KHll recognizing the emperor as the true Son of
Heaven. The imperial state and liturgical Daoism thus worked to ensure subjects'
belief in and obedience to the imperial state. Furthermore, both competition and
cooperation existed between liturgical Daoism and local religion. Liturgical Daoism
conferred sanctity on local cults, while local deities ensured the efficacy of Daoism.

In this paper, I take the canonization of the local deity Mazu as an example to
demonstrate the dual process of the acknowledgement of a new deity. The goddess
Mazu was granted several dozen honorary titles by imperial decree, and thus had an
intimate relationship with the state. In addition, in the fifteenth century, the goddess
received the title of Tianfei KA, and was given her own scripture composed by the
Daoist clergy. Many anthropologists have already discussed how Chinese folk religion
helped to maintain the bureaucratic system in imperial China. Here, I would like to go
further by elaborating how Daoism supported imperial ideology. Mazu was granted
both political authority and religious legitimacy, which has made her the most popular
goddess in the Chinese world. In present day Taiwan, as the final part of the paper
shows, the results of Mazu’s canonization are still valid.

Keywords: State canonization, Daoist canonization, imperial metaphor, Mazu #5H,
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Titles of Daoist Priests in the Daoist Texts of
the Six Dynasties Period

HIROSE Naoki”

Abstract

Through a comprehensive collection and analysis of official titles of Daoist
priests seen in Six Dynasties Daoist texts, this paper attempts to clarify the question
of what kind of Daoist communities existed behind the collections of Shangqing I
{& (Upper Clarity), Lingbao %% E (Numinous Treasure), and Zhengyi IF —
(Orthodox Unity) scriptures. This paper indicates that the titles of Daoist priests in
Six Dynasties Daoist literature can be divided into four groups: (A) titles of
“Thearchs and Marchmounts (yuedi $£77), the basic titles of Daoist priests in the
Jiangnan YL region; (B) titles of “Receiving Scriptures” (shoujing 7 i#%)
obtained upon receipt of transmitted Shangqing and Lingbao scriptures; (C) titles of
“Registers and Precepts” (lujie £%7i), the basic titles for Celestial Masters Daoists
(Tianshi dao KffiiE); (D) titles of “Parish Posts” (zhizhi JAH#) related to the
parishes of Celestial Masters. Next, the paper points out that in texts prior to the
middle period of the Six Dynasties, we only see titles appear independently from
categories A, B, C, or D, or in combinations of AB or CD. However, in texts from
the later part of the Six Dynasties, “compound titles,” in which categories AB and
CD are combined, begin to appear. I argue that, after the middle period of the Six
Dynasties, there was interaction between Daoist priests of the Jiangnan region (AB)
and Celestial Masters (CD), and the self-identities of the two groups gradually began
to mesh. The article discusses the previous usage of vague concepts of schools such
as “Shangqing school” and “Lingbao school” in studies on Daoism in the Six
Dynasties period. But by combing through textual sources and analyzing the use of
titles as noted above, we can, based on an actual textual foundation, gain a more

Visiting Lecturer, Faculty of Letters, Arts, and Sciences Waseda University.
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accurate grasp of the Daoist priests behind these bodies of Daoist texts. This is also

the significance of this paper.

Keywords: History of Daoism, Daoist schools, Daoist Ordination Ranks
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Pre-Song Daoist Exorcism (3 3 % #i7) and its
Relationship with Heavenly Masters Daoism

Florian C. Reiter

Abstract

This article challenges common assumptions concerning Song & (960-1279)
and Yuan JT (1279-1368) Daoist exorcism called Wulei fa T1.E%, also referred to
as Thunder Magic rituals, and Divine Empyrean Daoism (Shenxiao dao fHF5iH)
that suggest these traditions introduced a new Daoism in the Song-period or
augmented Daoism by adapting to folk-traditions of healing practices and other
magic competencies. The author argues that, contrary to assumptions, Daoist
exorcist practices were a religious phenomenon that always was associated with
Heavenly Masters Daoism (Tianshi dao KHiliiE). The article explains that Daoist
exorcism was conceived as a crucial part of liturgical Daoism in the Heavenly
Masters tradition. The author also considers potential reasons for the late inclusion
of exorcist rituals in the Daozang i&jEk and their further documentation therein.
Arguments are mainly based on canonical biographical sources and expert
statements by high ranking Daoists of the Tang [ (618-907). Such sources refer to
the purposes of Heavenly Masters Daoism and claim the presence and practical
reality of Daoist exorcism to be genuine elements of Daoist religious culture.

Keywords: Daoist exorcism (Wulei fa 11757%), Heavenly Masters Daoism (Tianshi

dao KfiliiE), Wang Wenging S (1093-1153), Ye Fashan %1%
% (631-720), Ye Qianshao ZET-#7 (fl. 9 cent.)
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Scale and Choice: The Transformation of
Yellow Register Retreats (huanglu zhai & % 7)
in Early Modern Times and Ritual Reform
in the Early Ming

Chang Chao-jan”

Abstract

Based on the results of long-term fieldwork investigations, we already
understand that Daoists in contemporary Tainan 5§ offer zhai salvation rituals of
varying scale, by adding, subtracting, and substituting different rites, and do so in
order to satisfy the demands of different local social classes. However, this was not
the existing method when zhai rituals first arose; many changes to the ritual took place
in response to the exceptional expansion of the scope of zhai rituals during the
Northern and Southern Song. The expansion was so extensive that officials intended
to intervene in the consequences of this Daoist ritual development in the early Ming.
In order to concretely explain this course of events, this paper takes a case of early
Ming officials directing Daoist ritual reforms—Ritual Protocols of the Great Ming for
Daoist Retreats and Offerings (Da Ming xuanjiao licheng zhaijiao yifan KB AT
Fi¥ 75 e {2 #i )—as its central focus to examine the changing circumstances of the
Yellow Register Retreat between the Song and Ming, especially with regard to zhai
ritual programs of different scale and the adjustments in rites in response to time
limitations. Simply put, the primary consideration for early Ming officials’
intervention in the development of Daoist ritual was economic factors, in the hope that
they could effectively check the excessive growth of zhai salvation rituals. But at the
same time, officials also hoped to offer ordinary households a way to bear the
financial cost of the ritual, so as to preserve the ritual’s capacity for social education.

Associate Professor, Department of Religious Studies, Fu Jen Catholic University.
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At that time, the central Daoist officials appointed to supervise Daoist affairs had their
respective coordinating methods and implemented policies to varying degrees. In this,
how did Daoists of the Ming simultaneously balance zAai ritual models with a way to
respond to the policies? In fact, their management of the situation was quite similar to
practices in Tainan; when ritual scale is restricted, and there is no way to preserve the
model ritual framework, ritual practices will emphasize the ceremonial salvific
refinement of the dead, and those principal rites that serve as the framework of the
zhai ritual are then excised one by one.

Keywords: Daoism, retreat (zhai 7%) and offering (jiao M) rituals, merit (gongde
TI{E) rites, ritual scale, ritual reform
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Memories of “Water and Fire” in Late Imperial Beijing:

A Study of the Fire God Temple (Huoshen miao X ¥ &)

and the Organization of the Water Association (Shuihui
/K ®) in late Qing and Early Republic Period China

Sun Mei-zi"

Abstract

This article attempts to trace, through the two themes of “fire” and “water,” the
aspects of belief pertaining to the Fire God Temple in Beijing by examining
historical documents, folk legends, and oral reports. It discusses the power of Fire
God beliefs and the Fire God Temple in Beijing on urban construction at the level of
Confucian sacrifices and Five Phases (wuxing 711T) and Fengshui JE7K systems.
In addition, the article addresses the nature of shrines and temples in the context of
popular religious beliefs, as well as the functional significance of fire patrols within
commercial guilds and marketplace life. Following the developments in business
and transformations in science and technology, the shape of urban life in Beijing
during the late Qing period experienced significant changes. With the widespread
use of kerosene, fire disasters happened occasionally. Cautious awareness of fires
spurred burgeoning Fire God beliefs. Moreover, these conscious efforts also led to
the establishment, mobilized by gentry and merchants, of a fire prevention
organization among the people--the Water Association (Shuihui 7K&). Fire God
beliefs and the organization of the Water Association became linked together
because of commercial prosperity. The Fire God Temple represented the heart of the
deity’s sphere of influence, while the Water Association and the Water Nest (Shui
wozi 7K F) represented the heart of water's sphere of influence. The chamber of

*

MA, Graduate Institute of Religious Studies, National Chengchi University; Editor, Social
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commerce and guilds represented the center of capital. When the power of all three
came together, they served as an extremely important center of local authority and
self-governance in old Beijing, one that played an exceedingly significant role.

Keywords: Fire God Temple, Organization of the Water Association, Commerce
Guilds
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